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The Church and Socialism.

Socialism does not concern itself with religion.
It is an economic doctrine which expresses itself in
political action. It has no teachings to put forward
with regard to that which precedes or follows hu
man life on this planet. The life of human society
is its theme. The relations of man to the unknown
and the unknO'.vable, faith and belief, are matters
foreign to it, with which it is not concerned. It in
terferes therefore with no man's religion. It crit
icises no man's faith. The relation of man to the
Deity, the fundamentals of religion, the destiny of
man beyond the grave, the responsibility of the
individual soul to the Unseen Powers in ,vhose
existence it may believe are not matters within the
scope of Socialism. Religion is, in the ey-es of
the Socialist ~Iovement, a matter of individual con
cern. The following pages are therefore not con
cerned with religion. There is no attack or even
criticism upon the faith of any man intended by the
writer. Religion is considered only so far as it has
represented itself in human institutions. Organ
ized religious associations are social institutions
and, as such, are proper subjects for the examina
tion and criticism of those who undertake to con
sider the activities of human society. The Church,
then, is here briet1y considered as a social institu
tion, not as a teacher of doctrine or even as an
expounder of a certain ethical system. \Vhat then
has the modern workingc1ass movement of which
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Socialism IS the expression, to say about the
Church?

Institutions.

Human relations express themselves 1D institu

tions. These institutions are discernible at all

stages of human development; 1D rudimentary

stages in rudimentary forms; in more advanced

stages in forms more complex. This has led men to

consider certain institutions as permanent, such as

government, law, the church. But these institu
tions are constantly changing their form. They
rest upon a shifting basis and that basis is the econ
omic condition of the society in which they exist.
Thus in savagery, the elementary institutions
which pertain to it are such as are sufficient to meet
the necessities of human society in that primitive
condition. These institutions change their scope
and form with the development of human society.
They change with the incessant change of nature
and of man. They appear to be as solid as the
mountains, but even the mountains move. The bas-
tions of nature crumble away and assume ever new

forms.

In the primItIVe stages of human development,
I hen arose religion to express the relations of man
to the unknowable, and to perpetuate crudely
the history of the tribe. Religions changed and de
veloped with the development of human society. but
maintained their places as social institutons. \Vhat
is still more important, they represented more and
more, as the centuries went by, the interests of the
dominant economic forces in the communities.

4



Religious institutions were always, after the disso
lution of tribal society, at least, the handmaids of
the dominant class. There is no need to elaborate
this point, even if the space of a pamphlet permitted.
Egyptian priest, Roman pontiff, Christian prelate,
they have aU been the official upholders of the
rulers, the defenders of the ethics and authority of
the economically and poIi tically powerful. No vic
tory has been so brutal but it has found priests to
sing its praises, no destruction of human liberty
so vile but that the official religious institution has
blessed it in the name of the Deity. In Servia
where a monarch was recently killed under circum
:stances 80 conspicuously brutal that one at least of
the nJodern powers refused recognition to his suc
cessor, the redhanded murderer who ascended the
throne of the murdered found bi8hops "villing to
_chant his paeans of victory and to sing Te Deums
in his honor. Religious institutions have therefore
altered their structure and changed their forms as
the economic changes of society have compelled
such alterations, but they have always been on the
side of the dominant class, and where the dominant
class has been overthrown, a new form of religion
or a new application of an old form has been made
to suit the interests and necessities of the new
dominant class.

The Church as An Institution.

Christianity which began as the propaganda of
certain specific doctrines, concerning the exact na
tnre of \vhich there is much dispute even among
the official representatives of the religion, nowa
days, rapidly increased in power and influence.
Its ramifications spread throughout the whole Ro-
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man empire. From a small and insignificant secret
society it grew into a great and powerful organiza
tion so that a little more than two hundred and
fifty years after its inception it was embraced by
the Roman Emperor, Constantine, and became a
recognized state religion.

There were various very practical reasons (into

which there is no need to enter here) for this adop

tion of Christianity by the Roman Empire. Suffice

it to say that henceforward the Church instead of

being an ethical teacher and the representative of
a certain doctrine became at the same time an
ethical teacher and the official religious representa

tive of the dominant class. Its chief priest took the
name of the former official head of the old heathen
religion and to this day is known as the Supreme
Pontiff. The doctrine of the Church was systema
tised in the Nicene Creed, and heresy or disagree
ment with that doctrine was severely punished.
Religion was now propagated by the civil and mili
tary resources of the state, and the clergy became
officers of state. The clergy were the educators
and they had a practiCal monopoly of the fields of
jurisprudence and philosophy. Lnder the feudal
system the very organization of. the Church par
took of the nature of the feudal organization. The
bishop was the religions equivalent of the baron,
the priest of the knight, the deacon of the squire.
_c\nd just as the king was the supreme baron, so
was the Pope the supreme priest who exercised
his power as the Vicar of God and so claimed supe
riority to the King. lUuch of the bloodshed and
commotion of the Middle Ages \vas caused by the
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dispute between Church and King as to the mutual
rights of each.

In the course of time the economic basis on

whch the feudal system stood was shaken. The
trading class and the guilds of manufacturers in
creased in wealth and influence arid naturally in the
course of their development came into collision
with the feudal lords. They demanded a religious
expression of their interests and mirrored their
poli tical and social aspirations in a new religion.
Hence arose Protestantism. Then came Calvinism
or Presbyterianism and by its can version of the
Chnrch into a republic, practically provided the
religion refjuired by the triumphant commercial
ists. In England, where a compromise religion had
been arranged, there arose numerous protestant
sects, uillfer the general name of Protestant Dis
sent, and the~e mirrored the religious aspirations of
the smaller business men and capitalists and are
known as the free chu~ches in America, Baptists
and the like. These for the most part represent the
1 eligious vie ws of the small traders and manufac
turers who support them and are in a great many
instances representative of petty and local commer
-:ial interest~.

From the above b;-ief sketch it will be gathered

that the Church is regarded by the Socialist Move

ment as an institution whose history has not dif

fered from that of other institutions. It has like
other institutioi1s, adapted itself to the economic
environment in 'which it has been placed. \Vhere
a new economic environment has grown up, un
recognized by the Church and to which it has re-
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fused to accommodate itself, a new form of eccles
iastical organization has arisen more suited and
bette, adapted to the economic environment, just
as the form of government has changed and as the
rules and maxims regulating the legal institutions
have changed. And this it will be observed, is al
together independent of the religious content, it has
nothing to do with the supernatural teachings or
the moral sanctions of Christianity, it merely con
cerns the Church as an institution.

The Church and Economic Classes.

In the sketch just given it will be seen that the

relations of the Church to the aristocratic feudal
classes which had its source of wealth and power
in land and to the commercial and industrial capi
talists, the dominant class of today, having their
wealth and power in the ownership of the means
of economic production and exchange, have been
shown. But no reference has been made to the re
lation borne by the Church to the proletarian class,
of whose hopes and philosophy Socialism is the ex
ponent. The reason for this lies in the fact that the
proletarian class is a new class. It has developed
within the last hundred and fifty years. It is a
class which has arisen subsequently to the eccles
iastical changes which have been described. There
was no need for the Church to trouble itself partic
ularly about the working people in the preceding
epochs. In the feudal system, the serf and the
peasant, with all ·of their hardships, were part of
the social structure, and the religion of the society
of which they were members was also naturally
their religion. So far was this recognized that even
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in the most tyrannical periods of medieval times
the poorest serf could have an opportunity, by em
bracing the religious life, to reach the highest
,ecclesiastical positions which also at that time also
implied the highest political and administrative
-positions. The records of the Middle Ages abound
'in examples of poor boys who climbed to positions
of influence and dignity by way of the Church.

Such modern attempts as missions to the work
ing class and special evangelistic attempts at the
-conversion of the working class, specifically, were
unknown and would' have been incomprehensible.
The same statement applies to the succeeding
stage of industry, known as the domestic, which
baclwithin itself the germs of modern capitalism.
The village officials, the authority of the master
under the apprentice system, and the force of pub
lic opinion, all combined to compel the attendance
-of the working class at places of worship. Laws
'were made which rendered such attendance com
pulsory, and in some of the churches in England
today are to be seen the white wands with which
the church wardens used to sally forth into the
street and gather up those who were not attending
d1Urch, literally compelling them to come in. Evi
-dences of this compulsory attendance upon divine
-service are to be found in the laws which require
the closing of inns during service time. In fact
the capitalistic class in its infancy, during the exist
ence of the domestic system, took care that the
working people should go to the place where they
could be categoriaclly informed of their duties to
their employers and where the vanity of the squires
:and the prosperous traders and employers might be

9



gratified by the occupation of the chief seats in the
synagogues. The mass of the poor was therefore
neglected by the church. This institution did not
concern itself with the interests of the down-trod
den and the oppressed. Where it still represented
the interests of an aristocracy, it was proud and
exclusive, puffed up with its social position, and
neglecting the humble and the lowly. Where the
commercial classes were strong it catered to the
vanities and idio.sypcrasies of these classes and de
fended usury and oppression. In this way it stored
up for itself the trouble which has now come upon
it and itself prepared the problems which it now
discovers to be insoluble.

The Church and the Proletarian.

In 1760 began that great industrial revolution
which has completely changed the face of society
and has brought into being the world as we know it
today. In the course of that change it broke IIp the
old system of labor. It drove the workpeople from
their villages and herded them in great cities, it
took their children and harnessed them to the new
machines. It sent the mother out to work and de
stroyed family life. In short it made the modern
proletarian-a creature who is fundamentally not
a human being at all but a piece of animated labor
force, valued at a certain sum in the market, as long
as there is any demand for the labor force, and of
no value at all when that labor force cannot find
a purchaser. But in makinK the laborer a com
modity, the industrial revolution also, in the pro
letarian, freed him from the personal supremacy
of the master. The compulsion possible in the
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small village could not operate in the great city,
and the public opinion which had obliged a certain
course of conduct in the narrow life of the small
community had no power in the crowded slum and
the collective activities of the machine-made pro
letariat. The Church therefore lost touch of the
workingman. But the Church did not seem to
mind. During all that ghastly period in Great
Britain from the beginning of the machine indus
try to the institution of the laws against child
labor, the Church was dumb and the good Chris
tian men who crowded her portals never learned
from her teachers the iniquity of the murder of
little children, by industrial means, and 'were not
informed of the lack of Christianity involved in
methods which were making a slaughter-house of
a nation and destroying a race in a wanton and
unrestricted race for greed. Those to whom the
command "Feed my lambs" had been given with
all the authority of the Founder of their religion
saw those "lambs" sold into worse than slavery
without a protest. Thus for every reason the pro
letarian deserted the portals of the Church and to
day the Church finds itself confronted by the fact
that the proletarian has nothing to do with its
ministrations.

The clergy discover that the proletarian know
nothing about the Church, that they have no strong
feelings against it, but that they simply have no
sympathy for it and regard it with a sort of care
less contempt. In short the Church has learned
that the progressive revolutionary force of the
present day and the masters of tomorrow have
escaped from its hand and that it must win them
if it is to retain its power.
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The complaints that the Church has lost the
proletarian are really groundless; as a matter of
fact, the Church never had the proletarian. If it is

• . the modern proletarian, it has to begin at
to gan. . . ~ d . h' .

b-' an WIn 1m, WIn him tor' 'tt..:th€ 'WHy egmmuf, ~ ~ WI Irl.

. aU the" odd§ against it, tor the deference of the'
Church to w~alth, the surrender of the clergy or
all denominations to the baser influences of the.
money power, the class constitution of the moderrr
Church, have created a contemptuous attitude on
the part of the proletarian which will be difficult
if not impossible to overcome,

That this is the ~a~e is unquestionable. the
Church admits it. Every Church paper and every
Church synod are concerned with the fact that the
\'lorLng class absents itself from ecclesiastical
ministrations. Most elaborate proposals are made
for dealing with the difficuifY. All sorts of devices
are resorted to and a considerable amount of money
is expended with the a vowed pnrpose of bringing
the proletarian into the fold. But it is all in vain..
The attitude of labor is stubbornly nonchalant
where it is not actively hostile. Frankly speaking
the gulf between the Church and the proletarian
appears today to be unbridged and unbridgeable.
For what can the Church offer to the proletarian?"

Functions of the Modern Church,

Besides being a teacher of religion, the modern
Church performs certain social functions by virtue
of whieh it maintains its hold as an institution.
upon the middle classes which support it. In the
first place, it. is a social club. Membership in a
Church implies membership in a definite social seL
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The social value of one church differs from that of
another; thus even in the same communion we get
churches fashionable and unfashionable, and the
Episcopalian, for example, who attends St.
Thomas' Church would not care to be found
among the congregation of St. Bartholomew's.
Then, too, it serves as a meeting place for young

. men and women, and thus as an eminently respect
able marriage bureau. It also has the effect of
providing amiable ladies of the middle class and of
middle life ·with some form of social and charitable
activity. These functions do not make any appeal
to the working class. Its own social life, as far as
it enjoys any, is provided for.-badly and unsatis
factorily, it is true, but still in snch way that the
Church can render it no actual service.

If we compare these present-da)' functions of
the Church with t1)ose which it has lost, we shaH
see ho\v little material ground is left upon which
the Church may develop its propaganda among the
proletariat. Formerly the Church was the sole edu- .
cator; now education has been taken from the
hands of its ministers and has been made a depart
ment of public activity. The Church was the great
dispenser of charity, and by this means exercised
a control and influence over the poor; now the
social experts have pronounced against the Church
methods of charity administration upon the grounds
that they are unscientific and tends to pauper

ization. The charitable activities of the Church
have been undertaken by organized associations
managed on a purely secular basis. .:\lunicipalities
are continually assuming duties with respect to
the alleviation of poverty; state societies are being
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formed everywhere for the treatment of juvenile
offenders; state substitutes for the magdalene in
stitutions and for dealing with the problem of the
submerged are either being seriously considered
or actually created. The tendency is to an in
creasing participation by the whole community in
that relief which was, up to comparatively a short
time ago. the exclusive enterprise of the Church.
In short, the social functions of the Church are
being rapidly destroyed in all progressive commun
ities; that is, in just those communities where the
proletariat is a strong and growing force. One by
one the privileges of the Church are being shorn
away. One by one the habiliments of its former
official rank are being taken off, and, like the early
apostles, its ministers wi!1 have to face the prole
tariat with only the staff and scrip of the mission
ary. Its sole task left will be the proclamation of
the religion which it profpsses. It will have to
begin at the beginning ,.gain and proclaim the
gospel to the sceptical proletarians, and it will
have to do this under circumstances which present
greater difficulties than the Church has ever before
met.

The progress of modern science has made in
roads even in the middle class support of the
Church. The intellect of the dominant class has
tended further and further away from the Church.
Culture and knowledge pass it by. The loss of
the functions which have been enumerated has
tended to deprive the Church of the most energetic
and most able of those who formerly placed their
lives at her service. The intellectual calibre of the
ministry deteriorates year by year, as is admitted
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even by the Church itself. In short, it has paid the
penalty for its own subserviency and snobbery and
is reduced to the position of a mere handmaid of
the class in power, whose vanity it flatters, and
whose ethics it preaches. It revenges itself for its
degradation by laying heavy tolls upon the
wealthy, and by the acquisition of buildings and

. appointments whose expensive exteriors are sug
gestive of the whited sepulchres to which the
Founder of the Church so caustically referred. The
bourgeoisie is a hard master, even of the church.
Having bought it with a price, the Church will
demand the uttermost farthing in degradation and
prostitution. It must be admitted, too, that the
Church, as a whoJ.e, with,certain brilliant and not
able exceptions, is glad enough to pay the price
and I ushes headlong into the sea with all the
abandon of those Gadarene swine. Under these
circumstances it has to face the class which is
most antagonistic to the classes which supports
the Church. It appeals to labor with its altars
laden with the gifts of those who have plundered
labor; it appeals to the proletarian from the same
pulpit from which it has proclaimed the ethics of
the enemy of the proletarian. \Vhat success can
it expect?

Religion and the Proletariat.

This non-success of the Church in the propa
ganda of its doctrines and its failure to gain a(1
herents from the ranks of the proletariat comes
at a time when the conditions of life of the prole
tariat are such as to tend to wean its memb ers
from religion. All students of the modern machine
industry are agreed that its psychological effects
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are by no means idealistic. The use of machinery
and the constant demonstration of the working of
physical causes and effect are such as to discour
age speculation with regard to the supernatural
and to induce a scepticism with respect to the mir
aculous. The life lived by the modern proletariat
is the antithesis of that lived by his religious prede
cessor in the Middle Ages. The denizen of the (
modern city, who toils all day among the clatter
and clangor of machinery is not confronted by the
inexplicable. On the contrary, all the processes
in which he takes part are explainable upon very
obvious grounds. It was quite otherwise with the
peasant. The latter is always confronted by phe
nomena for which he can find no adequate explana
tion. The natural occurrences are to him matters
of wonder. The storm, sunshine, the germination
of his crops, the fecundity of his animals are all
inexplicable to him, and his mind is, therefore, all
the more disposed to recognize the existence of
supernatural agents, and his helplessness in face of
them disposes him to worship.

Paul Lafargue, the well-known French socialist,
thus contrasts the life of the modern city prole
tarian ''lith that of the peasant: "His city life
keeps him free from the perturbation, the anxiety
and the cares which harass the mind of the farmer.
Nature, consequently, has no part in shaping the
character of his mind. the gigantic appar
atuses of steel and iron which appear in the fac
tory, and which he sets in motion, as if he wound
up all automaton, rattle and roar tempestuously
but rouse in him no feeling of such superstitious
awe as thunder might cause to a farmer, but leave
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him unshaken and una:1armed. Practical labor in
the \vorkshop teaches the wage-earner scientific
determinism, except that he has not arrived at it
through the theoretic study of philosophy."

The same author makes the following statement
with respect to the ill success of the church in its
propaganda: "All the numerous attempts made
in Europe and America to Christianize the prole
tariat have been barren of result. Nothing has
ever succeeded in overcoming the indifference to
ward religion manifested by those city masses,
which are being constantly increased by the acces
sion of new recruits, as country handicrafts-men
and villagers stream in by thousands to join the
machine operatives in the vast army of wage
earners."

This statement may be considered in some quar

ters as exaggerated and overdrawn, but all un

biased observers will agree that it is substantially
true of the European contin en tal proletariat and,
consequently, of the masses of the proletariat in
this country which have drawn their inspiration
from their training in the European workshops.
But it is also true to a very increasing extent
among the English proletariat. Father James
Adderley, a well-known Church of England clergy
man. wrote recently: "The labor movement is
not di,'orced from religion as it is on the Continent
\'Cry largely. ~Iany of the labor leaders are
Christian preachers. The rank and file of the labor
army are intensely religious still, though not eccle
siastical. \Ve need not .lose them, but. in order to
gain them, we must let them gain us." Thus we
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see an energetic and earnest clergyman regards
the championship of the claims of the proletarian
by the Church as the only possible means of pre
serving the religion of the proletarian even in that
country in which the proletarian is most favorably
disposed to religion. How far-fetched and impos
sible such a solution of the question from the point
of view of the Church is, will be seen at a glance.

The Church is tied hand and foot to the dominant
class. To accept in any marked degree the prole
tarian position would mean the withdrawal of the
middle-class support from the Church and the loss
of all the emoluments and dignities which are so
de:u to hu"man beings, even to ecclesiastical human
beings. So absurd is such an idea that it is posi
tively unthinkable. Even the solitary clergyman
who dares to take such an attitude is deprived of
the right to exercise his ecclesiastical functions
and is thrown upon the world. The ranks of the
socialist propaganda contain several men who have
been forcibly deprived of their churches because
of their expressed sympathy with the proletarian.
If the religion of the proletariat is dependent upon
the maintenance of the Church. as an institution,
then we may regard the proletariat as permanently
irreligious, for the Church, as an institution, has
attached itself to the most violent enemies of the
proletariat and, in so doing, has incurred the hos
tility of the proletariat. And this antipathy has
been brought about by the action of the Church
itself, for. as the clergyman above quoted says: "It
is not the Christian Church \vhich they object to,
but the atmosphere of monopoly which they asso
ciate with us and the brewers and the landlords.

18



\Vhen they come across clergy who are in sym
pathy with national progress, apart from mere
clerical advantage, they welcome them and do not
trouble themselves about ecclesiastic questions."

The only way, therefore, in which the religious
propaganda can be made successful is by the prole
tarianization of the Church, by the acceptance by
the Church of the claims of the revolutionary work
ing class. The feudal noble had his Church, the
middle class has its Church today. Will the prole
tariat as a class have its Church tomorrow? That
is the question which Pope and presbytery have
eq ually to ask themselves, for the proletarian is the
coming victorious class, his victory is the logical
result and, indeed, the practically inevitable result
of the modern historic process. If the victorious
proletarian has no Church, what becomes of the
Church?

Socialism and the Proletariat.

Inevitably in the course of modern industrial

development has come the Socialist movement.

The Socialist philosophy is the philosophy of the
proletarian. And with the Socialist philosophy has
come. as a matter of course, the Socialist propa
ganda. The advocates of Socialism on the public
platform ha\'e met and are meeting with the same
persecutions and annoyances as the advocates of
new doctrines antagonistic to the interests of the
dominant class alwaTs experience. Still their
propaganda develops and their halls fill with eager
listeners and adherents of the working class. The
churches may be empty of working men. You
may visit the places of Christian worship in a city
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One after the other and receive no impression that
such a being as a proletarian existed. But the hall
in which the Socialist speaker is explaining' his
doctrine is full of working men who show the most
intense interest in what he is saying. Everywhere
throughout the ocivilized world the same phenom.
enon is observable. It is said that in Germany five
out of six of those who are met on the streets
going to some place of meeting are on their way
to attend a Social Democratic address. Even in
this country the same thing holds good to an in
treasing extent.

The following is the report of an interview with

the Rev. Charles Stelzle. who has been appointed
as a special envoy of the Presbyterian Church by
the Home Missionary Society of t:tat institution,
for the purpose of propagating Christianity spe
cially amQng the wage-earners. "Ill an interview
Mr. Stelzle, after his return from Colorado, where
he had been studying the lahor 8ituation, said that
Socialism is increasing among the w C)rkingm~n of
the \Vest faster than Ea8terners rea lize. In Colo
rado, for instance, the issue, as he di,;covers it, is
not unionism but Socialism: and the strike has
entered many churche8, officials differing funda
mentally on the issues involved. For thousands of
workingmen, Socialism has hecome a suhstitute
for the church, the idEalism of the earthly propa
ganda taking the place of the visions and ideals
of the religious faith. This Mr. St clzle has tested,
not only by word of mouth conversation cl11d by
hearing the speeches of orators, but by a careful
poll-through correspondence oof the leaders
among the Western labor leaders. He finds that
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they ate senciingfabout the country as organizers
and agitators men who were formerly ministers in
Protestant churches, Qr whQ were Roman Catb.Qli<:,
priests, who will use t!:~ religious terminology and'
'appeal tQ tIl':. religious motives but to the end that
'9.11 ~arthly Utopia may be set up, and without any
reference to the life beyond the grave."

Socialism is not a religion, neither is the social

ist propaganda a religious propaganda; yet, as we'
have seen, Socialism is able to find its adherents
among the working class and to provide an ethic
which receives working-class approval in 'prefer
ence to that of the Church, There was no neces
sity for the two forms of activity to come into,
collision. The Church was able to provide an
ethical and religious j ustification for both feudal-
ism and capitalism; it could have found such a:

justification for Socialism, and, in fact, if it is to
survive at all, it will have to find such justification.
But the Church wept out of its way to attack
Socialism and used its pulpits for the purpose of
controverting a political and economic movement.
Its middle-class affiliations were the cause of this
action, Petted and pampered by modern society
and the bond slave of those whose social and eco
nomic position is based on the system of today, it
has been compelled in the interests of its material
supporters to declare war upon the Socialist prop
aganda and thus to prepare the way for its own
destruction as an institution. Let us see the atti
tude which the Church has assumed to Socialism.

Socialism and the Church.

vVhen the labor movement began to be strong
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m Europe and to threaten the existing economic
system, Pope Pius IX issued a papal encyclical in
which helaid down the attitude of the great com
munion of which he was· the head towards the
movement of the working class for its emancipa
tion. Article IV of this encyclical reads: "Of
goods of the earth man has not merely the use
like the brute creation, but he has also the right
of permanent proprietorship,-and not merely of
those things which are consumed by use but of
those things which are not consumed by use."

Article V of the same encyclical is as follows:
"The right of private property, the fruit of the
labor or of cession or of donation by others, is an
incontrovertible natural right, and everybody can
dispose reasonably of such property as he sees fit."

The Church has therefore taken defi;"ite ground
in defence of the institution of private property in
the means of production, distribution and ex
change. It stands forth as the champion of the
economic system of today and therefore in distinct
antagonism to Socialism and the Socialist propa
ganda.

In the encyclical of Leo XIII it is stated that
the wages or pay of the laborer should be such as
to support him in frugal comfort. This is based
upon the ground that the 'wage-earner must live,
and the only way in which he can live is by the
wages of his labor.

Here is a declaration in favor of the present
wages system, for the abolition of which the
Socialist strives most earnestly and with reference
to which the Church has placed itself in complete
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antagonism to the working class and the Socialist
movement. '

As a result of this pronouncement from the
Vatican the whole force of the Roman Catholic
communion has been thrown against the Socialist
movement and denunciations of the movement
have abounded from all the Catholic pulpits. It
cannot be denied that the effects of this propa
ganda have been the still further alienation of the
proletarian from the Church and the bringing
about of a condition which will render a conflict
between the .Catholic and the Socialist forces
almost unavoidable, the first premonitions of
which conflict have already begun to make them
selves apparent in France and Italy.

The Church seems to have determined to be the
rallying ground of all the conservative forces and
apparently hopes to recoup herself for the Pro
testant schism by securing the support of the gov
ernments which represent middle-class interests.
To t1].at end, Catholic prelates lay great stress
upon the 'success of their proselytising among the
wealthy and powerful in the United States. The
following remarks of Archbishop Quigley as re
ported in the St. Louis Star of 1903 are very typi
cal of the point of view of the Catholic prelate.
The Archbishop, according to the paper in ques
tion, said: "Since I have been in the Western
parochial schools I have come to the conclusion
that in fifty years, if things go on, as I see they
are going on at present, the Catholic Church will
actually own the vVest. \Vithin twenty years, this
country is going to rule the world. Kings and
emperors will soon pass away and the democracy
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of the United States will take their place. The
West will dominate the country, and what I have
seen of the Western parochial school has proved
that the generation which follows us will be ex
dusivelv Catholic. vVhen the United States rules
the world, the Catholic Church will rule the world.
Nothing can stand against the Church. I'd like
to see the politician who would try to stand
against the Church in Chicago. His reign would
be short indeed." Here is evidence of the effort
which is made by this particular Church to become
an actual political force as apart from an ethical
and religious force. It is in pursuit of this end
and not in the pursuit of the religious aims of the
Church that the officials declare against the Social
ist movement and that Archbishop Messmer of
the Province of Milwaukee declares that no good
Catholic can be a Socialist and says, "The Church
must and naturally will condemn Socialism, al
though perfectly in accord with its professed aim
-namely, the betterment of the laboring classes."

The attitude of official Protestantism to the

Socialist movement is not other than that of the

official Catholicism. Innumerable instances might
be quoted, but it is sufficient to note the report of
tl:e Board of Directors to the Colorado Baptists'
State Convention last year, which says, "The
'Churches all over the State are now in a deplorable
condition because of the incessant strife which has
rent the business of this State in tatters. Not
.only have the commercial interests of the State
suffered, but the attendance of our churches .has
fallen off to a considerable degree. No more seri
.ouS crime could be perpetrated against a com-
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munity than to place a finger against the progress
of God's work among his people. The fault all
lies at the doors of the labor agitators whose in
cessant bickering and agitation have stopped the
wave of progress in all lines for more than a year;
and it is due to this cause that I am compelled to
report an empty treasury this year." Here, again,
we see that the official portion of the Baptist
Church in Colorado has pronouncedly anti-prole
tarian views and, naturally, sides with its wealthy
middle-class supporters in the struggle between
the two classes.

In fact, in whate-"er direction we may turn, we
find that the Church, as an institution, is antagon
istic to the Socialist movement, and that it goes
out of its way to offer opposition to the progress
of the working class. As a teacher of ethics and
religion, it could not do this. It takes this attitude
as a servant of the capitalistic class, as the paid
advocate of the class against which the proletariat
and the Socialist movement are in continual war
fare. The Church as an institution, and the
Socialist movement are therefore in antagonism.
It will be noted, however, that the Church is re
sponsible for the antagonism and, having precipi
tated the conflict, pays for it in the continual
alienation of the working class which finds its
representative in the Socialist movement.

THE CHURCH AS A CAPITALIST.
But the Church is not only an upholder anti

supporter of the present movement and the recip
ient of moneys gained .by extortion from the work
ing class; is is freqnently itself a capitalist insti
tution.
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Many churches derive an income from the pos
session of landed property, some of which is Sltl'l1

property and concerning the incomes from which
there has been more or less scandal. The source
of income of some of the most famous churches
has been the subject of much caustic comment
even in the daily press. Saloons, and even more
unlikely places to minister to the advance of relig
ion; contribute their quota to the maintenance of
the Church, as an institution, and colleges and
theological seminaries connected with ecclesiasti
cal efforts are by no means free from the char6·(~

that their funds are obtained in the same way as
the funds of most capitalists, through the interest
on capital invested in industry.

As an instance of the extent to which the Church

is frequently a capitalist, may be quoted the state: o

ment of the "Koelnische Zeitung" in a recent issue
that the value of the Church property in Belgiurl
is $200,000,000, not induding la'nds, forests, fac
tories, hotels, etc., nominally held by others but in
reality owned by the Church. That paper says.
"The monks and nuns huwever do not stop at mere
possession of capital but arc active competitors ir.
every department of life. They lower the already
pitiful wages in the lace and linen trades, they
build breweries and bakeries, they have so monop
olized the school system that a young woman
teacher today in Belgium stands no chance against
a nun. Even the care of the insane is given int:J
the hands of the Catholics, and out of 15,000 in
sane persons in Belgium, 13,000 are cared for by
cloisters ·which receive from the state $600,000 a
year. According to Dr. Lentz, the treatment of
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these unfortunates is worse in Belgium than in
any other country; the insane persons are made to
'york and the profit derived from this work by the
cloisters is estimated at $5,000,000 a year."

France and other countries afford innumerabl'~

imtances of the industrial and commercial activi
ties of the Church as an institution apart altogeth
er from the preaching of ethics or of religion. The
same thing holds good, even here, and if a careful
examination were made (for which there is not
space here) of the capitalistic enterprises of eccles~

iastical bodies the results 'would astonish those
who have not hitherto regarded the Church as a
capitalistic concern.

As a landlord and larger capitalist, it 1..,

therefore not remarkable that the Church should
find itself in antagonism to the Socialist move
ment with its program of collective capital.

But if the great churches have taken up the role
of the greater capitalist, it is equally true that
many of the smaller churches have adopted that of
the smaller capitalist, and that their methods of
obtaining money are even more contemptible than
those employed by the small retail traders of today
in their struggle for existence. This fact has been
noticed even by churchmen as appears from the
following statement by Rev. Chas. Van Norden
D. D. LL. D. in his book entitled "Jesus-An
Unfinished Portrait." He says: "The editor of a
religious journal thus recently bewailed the trials
of the churches in his neighborhood. 'They have
1 ",mlcd for crazy quilts, dipped into grab bags, vot
ed for the handsomest man or for the most popular
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minister in town, offered the privilege of kissing
the handsomest young lady in the hall for one dol
lar or five dollars, sold cigars at the hands of sweet
little girls, offered for ten cents guesses at the
number of pins in a cushion, etc., until they are
at their wits' end for taking resorts in making
money.' "Chicken-pie sociables, poverty parties,
guesses as to the number of pieces in a bed-quilt,
fairs, maple sugar soirees, and all the usual round
of pretty pious blackmail are resorted to in order
to make up the deficit. And some years ago we
tried the plan at one of our churches of having
a dozen pretty young women take off their shoes
and stockings and stand behind a curtain that left
exposed only their pedals. Then we paid ten cents
and passed by and made guesses at the owners
of the underpinning. The man who made the
highest number of correct guesses received a
prize." There is little wonder that the author
concludes that "Churches are capitalistic enter
prises, run on commercial lines by small corpora
tions, considered locally, or in great denomina
tional confederations of these, by the usual meth
ods of sharp competition, promotion and advertise
ment, and for the delectation of the incorporators
with the least possible margin for disinterested
charity."

In other words, the Church is itself part of the
present capitalistic system, vv~hose existence it is
the aim of the Socialist to terminate, and of the
Church, as an institution, to perpetuate, because
its interests, its economic interests, are inextric
ably bound up with the system. It has great pos
sessions and it cannot give them up. Its ethical

28



and religiolls mission is secondary in the eyes of
the ecclesiastical officials to its social position and
the standing which it gains as the exponent of the
ethics of the capitalist class. It has frankly ac
cepted this position. Let it, then, frankly accept
the results of it, and not complain that it does not·
receive the support of the proletarian. Let it not
assert that the Socialist movement is an enemy of
religion when it is merely the enemy of the capi
talistic system of which the Church itself today
forms a part, that is, the Church as an institution'.

The Break-Up of the Church As An Institution.
But, though the Church, as an institution, takes

so antagonistic and hostile an attitude towards
the Socialist movement, it cannot escape the conse
quences of that movement. Thus the fermentation
due to the working of the Socialistic idea is affect
ing even the Church. Numbers of its clergy and
ministers, who are really earnest in their anxiety
to win the support of the proletariat, declare that
the present position of the Church as the apolo
gist for the economically powerful, is the main rea
son for its lack of influence among the working
class. Thus the Rev. Van Norden who has been
already quoted says: "The whole trouble is the
conviction on the part of the wage earners that
the churches are aristocratic, the exclusive domain
for the salaried and employing classes, and no
place for men and women who own little but their
own hands and live by daily effort and that the
ecclesiastical systems all fortify wrongs in social
conditions they feel themselves suffering .from.
And the pity of it is that this claim is true."

The Report of the Committee on the Alienation
of the \Vorkingman made to the Synod of the
Diocese of Kootenai, B. C., Church of England,
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this year states: "The socialistic workingman
criticizes the Church adversely because he main
tains that she has stultified herself and failed to
properly expound Christianity by allowing herself
to be dominated by a social system which he claims
to be in opposition to the Lord's own
teaching and with which he is m oppo
sition, The Church, in other words, m
becoming the Church of thC'~'C who maintain
the present social order, has, trom his point of
view, unfortunately, also, become the defender
of that system, regardless of the fact that that
social system or order might be wrong, and thus
that she has ceased to be a recognized leader, guide
or exponent of that, to him, truly Christian condi
tion which she as a Church ought to maintain, at
least in her own communion."

An English Church of England clergyman

writing to the "Church Times" of February 2nd
this year s?-ys: "Xo Christian can be contented
with the conditions of life and labor under which
the mass of the poor are struggling f~I existence.
Why not join in all right movements for bettering
those conditions and show ourselves more deeply
interested in them than in purely ecclesiastical
ones? N'0 greater calamity could come upon the
Church than that it should find itself outside the
Labor moYement." "'f.'~'

The' clergy who are brought into actual contact
with the life of the poor and who live among the
peasants and the artisans are sympathetic, for the
most part, with the Socialist movement. The
economic environment ir -'-hich thev find thf'111
selves and their constant d"sociation ~vith the ;1'0
letariat, farming- and machine, make many of them
ardent champio-ns of the ,vorking class, 'But their
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attitude does not affect the attitude of the Church
as an institution. It remains sullenly on the side
of wealth and privilege, and its methods will not
be altered until the proletarian is assured of vic
tory. Then the clergy will hail the advent of the
new victor as they have always hailed victory in
the past. But the proletariat must struggle to
wards his victory with no hope of support or com
fort from the Church as an institution. Good
wishes for success are the most that he can hope
for at the h,mcls of the sympathetic clergy who are
fast bound in the chains of authority, authority
whoiie entire influence at the present day is thrown
against the progress of the working class.

Thousands of priests in the country and indus
trial districts, thousands of ministers throughout.
the whole land, are profoundly disgusted and dis
tressed by the state of the Church at the present
day. As time goes on and the Socialist movement
increases in power, these priests and clergy will
assert themselves. After all, the Church only
consists of the sum total of the congregations and
the congregations \vill support those who are on
their side. Thus the great social conflict will find
its mirror in the Church and the ecclesiastical in
stitution will be rent by strife. The Rev. E. F.
Blanchard writing recently in "The Christian
\;\1ork and Evangelist" says: "The great need is to
make the Church mean in present conditions what
primitive Christianity meant to the world ages
ago. This is the real reform needed but strange
to sav there is no effort made in this directicm."
His obvious that no effort can be made in anv such
direction when the Church does not represe-nt the
primib'e Christianity either in ethics or ideals but
exists as the champion of the commercial and in-
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dustrial capitalists and as the receivers of their
bounty.

Only bv the destruction of these materiai bonds
can the Church be set free to do the work which
tradition and the Christian faith has inspired its
followers to believe to be its especial duty as a
preacher of righteousness and of Christian ethic
and the Christian doctrine. The victory of the
Socialist movement would mean the stripping
away from the Church of its capitalistic and politi
cal power. it would deprive it of the support of the
wealthy classes for the wealthy classes would
themselves have disappeared. But it would leave
unimpaired to the priest and the preacher their
especial functions while it destroyed their pro
fessional status. These social and political attrib
utes are the greatest stumbling blocks in the way
of the Church today. They interfere with its
functions as a preacher of righteousness and pre
vent the return to the condition of the primitive
Church which as we have seen is desired by the
earnest within its fold. But the real liberty and
power of the Christian miriister will not be inter
fered with. The priest could still perform the
Sacraments, the preacher could still preach the
Faith, Religion would be preached and professed
only by those who believe it, for there would be
no inducements for ~, man to profess other than he
believed. The Christian believer then could only
find in the triumph of the Socialist movement, a
greater liberty for his Church, a more splendid op
portunity for the proclamation of his faith.

The Churchman who believes in the
destiny of the Church must find in the
death of the Church, as a political and
capitalistic. institution, the resurrection of
the Church as a preacher of the Gospel.
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